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Relevance of Gandhi’s thoughts
in 21st century

Dr. Hattekar Vijay
Head.Dept. of Poli Science,
D.B.College Bhokar

Others argue that the transcendentalists were a “circle of mental revolutionaries who
rooted out the last vestiges of Puritan conformity and birthed the extended-awaited
¢ sell-appoint Individual,” The transcendentalists support shape the American. selfreli-
: ant individual and the narrative, which still surrounds American individualism now. In
the same way, Gandhi pertain to none of the three ideological options which are avail-
able for us today. Paradoxically, the notion of tolerance, which is preached by all reli-
gions and cultures, is turned into intolerance within the confines of particularistic poli-
ties and commun  This is nol the place to go into a detailed history of what occur to Nai
Talim. Funds are always in deficient supply. with the result that we are hardly finisher to
achieving a decent standard of literacy than we were fifty years since. Communal har-
mony had the haughtiness of employment in Gandhi’s constructive programme. If we

are able (o perform this, we shall be helping in fulfilling Gandhi’s cherished sweven.
Comments containing abusiy

pertain to none of these

three main visions influential at present.
ability energy and monc

¥ on armament will continue unabated,
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resources to development will remain a pipe fire_aim, 50 long gswE]ilil:ni(S)fsWit?tT .
great lesson which Gandhi preached so convu}cmgly in our srace: BAAHN and "
Islamic and Western civilizations are locked in 2 deadly em l'él’(,: ,] teadl d
each other. One contract is the return to a “relig:ous dogmatlsmth. n; -
superficial Gandhian disguise to them, found in such fom as the a;l ;h ;
the wearing of Khadi, the token urgency on autographic !abour, an o :
supplementary craft such as spinning or carpentary. Sometimes misgul = ;
lence warily exploit the fears and misunderstandings of' f:«:xr_-reachmg csu'an
dence communities and slay replaces frank dialogue and cmh:zed behaVI‘or. I
of a single institution in India where we can find it in practice. HE sald. hat
work for economic equality and social justice, which would remove .the ills c:
distress and bitterness. Intolerance is mainly the inability or unwillingness t
something separate. By communal unity Gandhiji did not mean merely deﬁ'ay_gi
vice to ‘bhaibhai-ism’. The economic crisis and increasing public debt in the

States may be the cause for more same-reliance and a more modest life, where mater

alize goods are, in part, substituted by spiritual execution. The latter is clea'rly"v.of !

Gandhi in his aforementioned Inaugural Address, to which we can now tumn for a |
minute front.

MAHATMA GANDHI - the greatest of our leaders. Eyven reprove found
Gandhian ideals do not follow Nai Talim. Personal attacks directed at the au
other commenters. The problem is not whether Muslims are right or wrong in in
such as the controversy over Danish cartoons of Prophet Muhammad or The
Verses of Salman Rushdie, but whether there is a way out of the clash between t
claiming freedom of expression in the West and others demanding respect for re

in the Muslim world. What is more anxious for the advancement of democracy
earth- to ensure the freedom of emission of all citize r

| f en ns within the limits r
equity or to protect the collective interests of cultural and religious traditi
oecurrence, not all Muslims are enemies of free speech, in the same wa

people living in the modern secular West despise cultural diversity and disi k

gious traditions. It radiated its influence silently as the rose its fragran - wil
intervention of a medium.™ Hence, Gandhi declared that all prophets bélo'ng !
ity and he vigorously accusation to the people to appropinquate exact ledger of di
ent religions with same reverence. Today, we are living a life with cmmf:‘d

to deviate conditions, which call for a distinct kind of discipline. Gandhj expeéi
generality of religion can flower be realized through the univ.e e xpect
and that such universalization was the sp on of t

. ring board for national integration. F
em thinker has an auditory and a riding. Higher breeding is 5 ‘ljr;;lgl:';ue(::. )

state-funded institutions produce students who escape o .

. e - eener at! :
QPPOM]W- Gandhiji rcga;dcd education as the prospem-yg;f life mumr? at P
from which was created an awareness of oneness. Everyone Gendiiis V&ﬁ'
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g:‘:: 1ttfl':e?a;?; 1l-eng1?]rsdt fg;e??:r“f:illt?slastre had forfhi.s own. The reason is simple. And
o E[; e e); 0 le.:vz]we 0 vxolen_t protests that erupted around
Muhammad. non-violence is th pl F Cf? i Dar!lSh cart'.:)ons- ] th-e 4l
il h. S the law of our species. This new s@an(.m hclghtei} the
CE ow to find a balance between democracy and cultural diversity. The middle
question in this debate is a single as it is difficult. Gandhi had the courage to stand and
talk back to the authority of the tradition, be being consistent with his beliefs, but at the
Same time by remaining free enough to change his judgment, discover new things and
rédlscover what he had once put aside. In fact, many scholars praise transcendentalism
fﬂl:'t:reating the first uniquely American literary movement and style of writing, without
being influenced by British cultural heritage. To him, “morals of a man were a matter of
concern rather than a particular form of worship in a church, in a mosque or in a temple.”
‘Mahatma Gandhi oftenly spoke, according to his grandson, about the eight transgress:
wealth without work, enjoyment without consciousness, commerce without morality,
worship without sacrifice, government without principle, rights without responsibility,
knowledge without character; and science without humanity. A society and culture free
of these sins would be a society without violence, he said. He meant it to be an unbreak-
able heart unity’. He lit the imagination of the undivided nation. This is not only about
righteous intolerance or political intolerance. He wanted to take the country from areas
of hostility into areas of harmony of faiths through tolerance, so that we could work
towards skillful each other. Harmony is not brought about about overnight. Looking
things from this angle, Samuel Huntington’s “clash of civilizations™ theory may become
a unwavering prophecy. The diversion of earth resort to unraveling stands no practical
happening of being heeded prep and until the balance of terror is replaced by the balance
of terror is replaced, by the balance of reason. Therefore, no multitude, unless it wishes
not to be affiliated to a recognized plank, can afford to service purely on Gandhian
lines. In this sense the conduct and political principles of Mahatma Gandhi do not cre-
ate a sort of real gearbox that drives our contemplation and action in one management.
and is powered by a spiritual engine with only a monolithic ideology as the fuel source.
Perry Miller argues in The American Transcendentalists that the movemen_t was ‘.‘lhe
first outery of the heart against the materialistic pressures of a business civilization.
The time-tested collectivist harmony and colonial culture must be defend whi!e insur
social justice and gender equation for all. Similarly, far from being self-ma?ntal_n, edu-
cation has get almost the sole financial responsibleness of the state. Gandhi advocated
the process of patience, persuasion and perseverance for acquisition of peace and lo:lt:
for harmony and was firmly assure of the worth of moderateness as panacca fflf
evils. He taught us the dignity of labour as a leveling sociable factor }hgt c.onmbutcd- to
a national outlook in keeping with the vision of new India. Perhaps it 1 ime for mors
Americans (and Europeans) to “mix a bit of Thoreau with their martinis.

: i : erous detail, but
What | converse to do here is not to examine these texts n nume@us d_ I,
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-7 ation upon which they were
ot trying (o g0 beyond the

focus equivalent on Gandhi’s underlying prmm'ples ol Ldllt 1
based. 1".{(:!ay we must illluslr:?ic 1:1‘3.1 lh‘c‘ lltl)lgl\\i:.;:til:t::l.l :.bl:cm{e ones of Ak faith
shouts (.\t ignorance :'l.nd_ !h‘e into ua.nu-.‘ o e ~\F between the Wil offand &
and enlightened thinking. Gandhi also held that span guil DETV™ at, Aot
the rest was as essential for national integration as mlcr-rehglo.llb‘ repeat. v
o W 1o Srion cinoe olden times; it is also true thaton the
true that India has been an integrated nation since older : . ool infaetine .
present context Gandhian values have special significance for nationat i ET:I s
Gandhi’s basic axiom was that religion since the scriptures of all religions pointonly in |
one superintendence of goodwill, openness and skillful hetw‘?en men and men " .
tween commonness and community. As a matter of fact, one of the tas.ks of the Gan dhiar |
non-violence is the effort to breakdown the stereotypes and reductive Ct_ltcgonﬁs.— h
are limiting to earthling intelligence. It is said that, it is not the realm builders but the
thought of human being, individually powerless, who are ultimately the rulers of the
Earth.

However, due to these social and structural veer, some argued that American partner
ship was becoming increasingly materialistic and detached from its own spirituality. He
distress that the foundation of equality, the core of harmony will have to be laid here
now and built up brick by brick through ethical and economic satisfaction of the body. In
the religious context Gandhi emphasized that communal unity has to be based on cor-
responding respect for all religions. The issue is whether that audience is there to be
satisfied and justified or whether it is to be disputed and hence guided into a greater
democratic association in the society. o

As Thoreau during the Mexican-American war, many Americans lost faith in their -
government after the invasion of Iraq and the ever-lasting war in Afghanistan, he always
believed that a nation built on the foundation of non-transgression would be vigorous to
withstand attacks on its-integrity from within and without. Now it rests on our shoul-
ders to see that the democratic values remain intact. Regular offenders will be black-
listed and prevented from posting on this site.

Il.wou!d be the worst perversion of Gandhi 1o say that he was close to any of these
public plnl.osophers. Intolerance of other people who are different from us is obv
prevalent in our modt?m societies, It grows imperceptibl
) et it et ol il he s, i

&. hence cultivate the arts of leisure, and strive to

avoifi making money.” Some even claim that New England’s “radical worki Kilis -
version must be seen as the motive force behind Transcendentalism” ING-FRRKEH
On one occasion, Gandhi wrote, “non-violence i

ously
y but securely™. Protestant to

Special Issue Al on

“Relevance of Gandhian Thoughts in 21 Century™




Reg. No.
eg. No. MAHMAR45690 m@ : ISSN 2395-5937

s —————

Gandhi’s thoughts destitution to be disseminated. There is not a single instruction
that I know of where the whole of education is imparted through a craft. He aforesaid
that we must work for economic part and social justice, which would remove the ills
{iauscd by distress and bitterness.Comments targeting a specific community, caste, na-
llon' or religion. Gandhi pleaded for the humanization of knowledge for immunisation
against the ideas of distrust among the communities of the nations and the nationalities
-m-‘qf'tht world. India has the largest number of illiterates in the world. The present genera-
1"1on 18 waiting for a leader who will make it relearn the moral values, and who will
ineuleate in the people, as Gandhi did, a sense of the responsibilities which fall on every
burgher of a free society. The third option is the “rationalist fundamentalism” which
believes in the total divinity of reason and desacralizes and disenchants, everything sub-
stantive. Having said this, the main issue is not only about Muslims being portrayed as
intolerant people whose beliefs and convoy are incompatible with the fin de siecle secular
world. It is these ideas which have an striking role in taking the human participation
promise towards the desired goal. There is a basic precept of Indian History. He is not a
‘cultural revivalist, and he is not committed to the idea of absolute ground. But, in the
case of controversies and violence deny Islam and the West, we are not experiencing a
clash of civilizations, so much as a clash of intolerances. Today collectivist amity has
become essential for public integration and hence Gandhi gave it the highest antecedence.
& The second option is “relativism” which is copy by the postmodernist motion that ex-
= peet that the objective truth should be replaced by hermeneutic fact. Whether we prob-
able it or not. now we all effectively subsist in a global networked world, where ten-
- sions can be intlamed instantly through the sell of information from one cultural con-
text to another. Gandhi had a somniative for India but realizing his dream has fall a
nightmare. He is not a conscientious fundamentalist. It is just about intolerance of any-
one who is in any way different than us. The reason for this may be the fact that the
transcendentalists were dealing with uniquely American topics —the changes and state

of American society and institutions and the raw kind of New England.

Gandhi believed that “the highest Truth needs no communication for it is by its char-
acter self-propelling. Several states adopted the design even before independence, -wh,en
Congress governments came Lo power, and there were several schools set up spemﬁ—
cally to carry it oul. The school boards follow a totally different SyS'ICI.Tl in v_vhtch book-
ish knowledge is superior. Such respect would not only remove rellgio_ys n_ﬁs but lead

"« to a realization of the fact that religion was a stabilizing force, not a disquiet element.
What dash me as interesting in Gandhi is how he kept a space in his mind open for doubt
and for skeptic ferric (and even self irony). Today religious disputes continue sadly and

¥ ﬂolm is often linked to passions, which become associated with separate trust com-
munities. Issues of poverty and despair, to take rcgula-!- (WO cxat}1P1¢S~= ek betit .'“‘g‘_
twined with issues of conviction and can result either in aggression towardst,};;l:i d;.
scapegoating of. others. Actually the loyal problem starts when t_hosc on .

' 33
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begin to expect that a balance b

etween the two is impossible and that a opposition is

inevitable. In fact, most the objections and criticisms were purpose at these aspects

while very few questioned the fundamental philosophy behind them.
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